j Lecture XIV (S-II) 5-1L-5L

I have said that to take Jesus of Nazareth as the concluding figure in our
group o'f original thinkers is a strangé enterprise, All of the men we have considered
up until now were free thinkers. Free, in the sense that they tried to face the
real position of man in the world and to discover a genuine creative capability

vwithin man's mind. But to include Jesus of Nazareth here, especially where those

discoveries are concerned, is indeed strange, because if we consider him not as the
the Son of God (as he is taken by Believers) but merely as a man (as he has been
tedeen by many 'bhinicers since the end of the eighteenth century) then we find that
as far as personality goes he is the most amazing man that one could ever hope to
encounter. That he is a kind of phenomenon, even a curious phenomenon, and if-we
abstract from him all of the divine significance "chat he would h_fave as the Son of
God, them it becomes almost inexplicable why this man should have had the greaf.
influenée on world history that he did. Perhaps the greatest influence that any
single man ever has had.

If we abstract from him a bit, relying only upon-his teachings and sayings)
(and we have only a few left that can be considered original) such as the Sermon
on the Mount and various dispersed sayings in the Gospels )‘ then we are ‘forced bo
ask ourselves how he came to have such an effect? If we consider only his sayings
and his deeds--namely, that he was a man who apparently was a healer in the psycho-
somatic sense, then he could not impress us as a pérformer of miracles because
historians have discovered that Palestine was just overflowing with people like
that, with Rabbis who went around healing people and so forth. Many Jewish Rabbis
at that time healed p.eople, and many _doctors and psychologists now believe that
all of the miracles Jesus of Nazareth performed are things that many other people

can perform in a psychosomatic sense, and this was of course a very hysterical

country at that time. We didn't even need the historians to tell us that, because

Heinrich Bliicher—Papers Sources of Creative Power
Box 2, Folder 28 Spring, 5/14/1954
Bard College (Annandale-on-Hudson), Stevenson Library Lecture 14, Part 1 [Jesus]



the Jews in Poland right up until the time of Hitler still had their Rabbis who
performed miracles, and they were continually praising their miracle Rabbis to one
another, '

So:taken as a performer of miracles Jesus of Nazareth is, so to speak, pretty

run-of-the mill stuff, and taken as a preacher, as a maker-of sayings, then if we

don't impart any higher divine purpose to them we are forced to conclude that they

are all banalities. They are ethical banalities, the same as were-being preached by
every Rabbi in Palestine for Palestine was, and had been for many centuries, a

deeply religious country, and there is not a single saying of any of them that

the ancient prophefs had not said better and that was not contained in the whole of
the Bible already. Thus considering Jesus merely as a man (and we shall consider

him here only as a.man, because philosophically we must exclude belief and therefore
are not entitled to consider him in any other way} he appears as'a very remarkable
performer of miracles of which we hsve hundreds, and as a very couvincing speaker who
walks thé streets preaching the ethical banalities of his time and place.

But there is another view. For if we look at him as a Jewish Rabbi of a very
définite time, of whom vie now know, historically speaking, that he was indeed a
living person (and of whom we could have known long ago bhat—he-liwed if we had
really looked into his teachings) then he must be included among the most illustrious of
philosophical thinkers who each, in their own turn, discovered absolute human creative
possibilities existing in man. And that means to;consider him as a philosopher, as
someone who had something absolutely new and emazing to say, who brought ideas into
the world without which we would not be able to live, eternal ideas to be eternally
belongs not only to @pe ranks of those few original philosophers but is the culmination
of the whole process of discovery that they begun. That he was a thinker, and taken
merely as a thinker one of the greatest men that has ever lived. To consider him in
this way runs against our whole non-religious tradition, and so we must first have
-a look at the great objections that have been put forth against this man by two of

the greatest thinkers of the nineteenth century, Dostoevsky and Nietzsche.
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Nietzsche once said 'Jesus has been introduced to us as a hero. Lately, he

has even been presented to us as a genius. To make a hero of Jesus, ayq even more,
vhat a misunderstanding is the word "genius". Jesus of Nazareth a genius? Wasn't
he rather an ----- ? (But the word that he wrote was eliminated by his sister from
his aréhives). The word has been discovered. Whatlﬁe said was:

'Wasn't Jesus of Nazareth rather an idiot'? '
He said that, because he was pursuing the same line of thinking Dostoevsky had
pursued vhen he wrote his novel The Idiot. Dostoevsky, being thrown into the
nihilistic predicamen?)was wavering between an absolute and foolish belief, that is,

a belief in the sense of Kierkegaard, an hysterical:belief, and also an hysterical

negation of belief. That is why he created the character of "The Grand Inquisitor"

in The Brothers Karamazov who says to Jesuﬁl' Entirely impossible what you have
taught. That is why ve created the church, distorted your teachings, and used you
and your splendid personality but under the cond%tion that you wFre dead. Again you
are coming you fool trying to tell the people to live your way, and destroying our

whole work. So again, we will have to execute you.'

1. "Herr Renan, dieser Hanswurst in psychologics, hat die zwei
ungehBrigsten Begriffe zu seiner Erklérung des Typus Jesus hinzugebracht
die es hierfur gehen kann: den Begriff Genie und den Begriff Held (héros)
...Aus Jesus-einen Helden machen!--Un was fur ein Mifverst¥ndnis ist gar
das Wort "Genie"! Unser ganzer Begriff, unser Kultur-Begriff "Geist"

hat in der Welt, in Jesus lebt, garr keinen Sinn., Mit der Strenge des
physiologen gesprochen, wérehier ein ganz andres Wort eher noch am Platz."

Stmtliche Werke in zw®lf Binden, Stuttgart, Kréner, 1964-65, Band VIII,
"Der Antichrist, pgs. 224-225.

Note: It was Hofmiller who discovered the censored passage in an apparent attempt
to prove that Nietzsche must have been insane when he wrote it. See-

Josef Hofmillier, “Nietzsche", in Suddeutsche Monatshefte , 1931, (xxix,73-13)

2. This is a paraphrase of "I tell Thee that man is tormented by no greater anxiety

centuries we have been wrestling with Thy freedom, but now it is ended and over for good...
at last we have completed that work in Thy name...Why, then, hast Thou come to hinder
us?...And vhy dost Thou look silently and searchingly at me with Thy mild eye? Be angry.

I don't want Thy love‘for I love Thee not...I have turned back and joined the ranks

of those who have corrected Thy work...I repeat, tomorrow Thou shalt see that obedient
flock who at a sign from me will hasten to heap up hot cinders about the pile on which

I shall burn Thee for coming to hinder us. For if any one has ever deserved our fires

i i " s K s
it is Thou. Tomorrow, I shall burn Thee. See pgs. 292-31k of the Modern Library Edition
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Dostoevsky pursued this line of thinking and in The Idiot he gives us the portrait

of a man who is perfectly good in the sense of Jesus of Nazareth (who does all of
those 't:hings that Jesus of Nazareth prescribed), and then goes on to show us that this
is possible only because this man is insane. This man is an idiot. This men is
infantile. This man does not have reason. He does not know the world and he will never
know the world. He does not have the slightest sense of reality. Rather, he lives in
a dream world all of his own. It is a miracle that he is able to live at all, because
his way of life is entirely worthless. He mig.ht seem admira‘t;le for a moment, but only
until one sees that he is not free. He is an automaton. His love is not love. It only
seems to be love. Rather, he does nothing but let every other person have their own
way with him. This incapacity to act humanly is idiocy, thus Nietzsche said 'Wasn't
Jesus perhaps an idiot'?

Nietzsche could never refrain from concerning himself with Jesus of Nazareth. He
returned to him again and again, because he was fascinated by him. He once said 'This
man, this young Jew, was one of the not;:j.est men ever born. He just died too young.
];magine'-he didn't have any opportunity to know the world. If he had lived long enough
to be able to know the world and reality, then he would have confessed that he was
wrong. He was noble enough to do so. He would have seen the world and he would have
laughed at his own illusions. It was idgaiism, absolute infantile idealism, to thihk

that human beings could live that way'.

3. "yahrlich, zu frih starb jener Hebrier, den die Prediger des langsamen
Todes ehren: und vielen ward es seitdem zum Verhdngnis, da@ er zu frilh starb.
Ware er doch in der Wiste gelieben und ferne von den Gubten und Gerechtien!
ViellLeicht h¥tte er leben gelernt und die Erde lieben gelernt-uud das
Lachen dazu!. '
Glaubt es mir, meine Briider! Er starb zu frilh: er selber h¥tte moine
Lehre widerrufen, wdre er bis zu meinen Alter gekommen! Edel genug war er
zum Widerrufen!" (Also sprach Zarathrustra, “Vom freien Tode"), S¥mtliche
Werke, Band VI, pg., 78. .

Also, "Die "gute Botschaft" ist eben, daf es keine Gegens%ize mehr gibt; das
Himmelreich geh¥rt den Kindern; der Glaube,-er ist da, er-ist von Anfang, er
ist gleichsam eine ins Geistige zurlickgetretene Kindlichkeit", (Der Antichrisf)
S&mtliche Werke, Band VIII, pg. 228.
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These then, are the ovinions of the two most radical philosophers of our
time,  as to the thought and rigure of Jesus of Nazareth. That he might be an
idies. A Moslem in ﬂ;e former League Of Nations once said, before a gathering of
axristians:

AL I . Py 03 s 2 3
Gentlemen, I concede that Christianity is the noblest religioan
ever invented. Unfortunately, it was never tried.

Same result! He said that the teachings of Jesus of Nazareth have never been tried,

that they can, so to speak, never be tried. So again, Jesus pf Nazareth was an idiot.

From this judgement, only one single quality -seems to save him. Namely, that he was

Now I have recommended to you this book The Man From Nazareth by Harry Emerson
Fosdick, because he is the Tirst msu of whom I have the knowledge who agrees with
<a8—on one basic point: Namely, that if we consider Jesus of Nazareth merely as a
man then (contrary to the sbove judgement) he grows and grows to'a fantastic degree.
He does not even discover him as a philosopher, becausé he himself is not a philosopher,
therefore he does not see how new, decisive, and fundamental the ideas of Jesus of
Nazereth were, but merely as a man. However he does see one thing. He sees the
fantastic significance of the deeds of this-men and how they go together with his
teachings, and he adds tremendously to our historical knowledge of Palestine during
the time of Jesus. It is an amazing historical book, gnd I am glad that it has been
written and this job has been d'one so I don't need to go in that direction any more
but can concern myself soley with the philosophy of Jesus.

That as a man he could have been considered to be an idiot is a very valuable
point. It means that what he did and what he taught is absolutely daring in a sense

that had never been seen before him. The impact of that event can be seen in this

statement: Namely, that they say 'it is incomprehensible'. Yes! It is incomprehensible.

If we could believe iri the superman, or at least in the possibility of supermen (not

to even speak of the Son of God) then we could say of his teachings and decds thek

iwey are "highly probable", because it would thes relieve us of one tremendous task?
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Namely, to explain how it can be that what Jesus of Nazareth did and taught is
within human capabilities, because it seems to transcend and negate that. But this
much is true. The event, the very idea of this man is of such a nature that it

becomes the hardest problem of philosophy to explain and comprehend how it was that

T T e

is solved. This might be a wonderful position, but it doesn't even begin to explain
the tremendous impact that his teachings have had upon the church\and why it is that
they are so easily believed. Nothing is easier to believe than that Jesus of Nazareth
was the Son of God, His only Son, whom God sent into the world and—whe-sas engendered
through immaculate conception. There is nothihg easier to believe, because otherwise
he literally seems‘to come out of the mysterious, that is, out of divine mysteries
which are believable, though not entirely explainable, and into a realm of human
miraculousness so great that it is almost unbearable. It becomes an even greater
miracle when considered in purely human terms tﬁgh if we could believe that he in
fact was the Son of God. That is the main trouble with the problem of Jesus of
Nazareth.

We have first then to see why it is that he belongs to our line of philosophers.
Wﬁat, approximately, did he contribute? I said, in our last session, that when ve
came to Socrates the philosophy of philosophy was discovered. This means that philosophy
is capable of self-reflection, that philosophy can check itself, can know about itself,
and that with this discovery a whole new constellation of human capabilities became
possible, all of which revolved- around a center. With Socrates, everything seems to
have been completed. Everything seems to be discovered. All the capabilities of the
human mind seem to be there. Man, if only he would realize them, could now become
creative and free ... or could he?

Then, there arrives this late comer, Jesus of Nazareth, and something new seems
to come into play when Jesus enters the scene. Let us first see what he did for us
bistorically, and by historically I do not mean the fact that through slight distortions
the Christian Church came to be founded upon his teachings , but rather that through
his personality many of his fundamental teachings have been preserved by the Christian
Church, What service did he render? The service, when looked upon historically, is
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absolutely fantastic. This man had the greatest impact on the history of mankind
any man has ever had. The whole of western development is unthinkable without him.
It is most probable that the God of Abraham who is also the God of Jesus of Nazareth,
the transcendent pers'onal God, and the whole of the Jewish religion including the
prophet_.s would have been lost for hmman.ity had it not been for this man. The entire
achievement of the Greeks up to and including Plato (as well as their discovery of
the possibility of political freedom for man) would have been lost; that the heritage
of the Roman empire as the last attempt to bring about an approximately free human
community would have been lost as well. They all would have been lost, because none
\ of them could have converted the barbarians. .Only Christianity could do that, and
once this had been.accomplished then they could learn Latin, the great achievement
of the Romans, and alse-help to preserve the Greek tradition. The same is true for
the Jewish religioﬁ vhich also did not get lost.

All of this was made possible by one single man, Jesus of Na}zareth. Without

Jesus of Nazareth) no Christianity, without Christianity no western world, - but

no Jesus of Nazareth or Socratés or any of the others we have been considering either.
He is; so to speak, the flower of them all. It almost seems as if the whole discovery
of the human Self which had been made by these philosophers would not have become a
tradition without the teaching:s, ideas, and deeds of Jesus of Nazareth. Perhaps it
would never have even come alive, because none of them could have reached the masses
in the way that he did. We need® only consider Socrates who had said it all before
him, Socrates who had taught that every human being should be a philosophical being,
that every human being should be free; Socrates could not reach them. Socrates taught
the Athenians and they did not uné.erstand him. He, who really approached everyone in
his daily life, he, v{po had this tremendous force of philosophy, who could permanently "
use the most apparently insignificant everyday experiences of human beings in order
to show them how miraculous they are, how deep are the indications for the true life

in every human person---he failed, in the most highly educated community of Athens.

‘His entire basic approach would have been lost if it could not have been told to the
masses, and this would be true despite Plato who came soon after him, and who established
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the "expert", the "teacher", because he did not believe that any of that was possible,
because he thought he *new that it can never be told to the masses.

Jesus of Nazareth was the one who told it all to the masses. His capacity to
speak in parables, t& speak in the terms of everyday life, was even greater than
the capécity of Socrates. He did not meke even the slightest use of philosophical
terminology, even though his thinking contains a very consequent conceptual line.
His concepts are as consistent and as related as were Socrates'. He doesn't even need
to mention them all. He never speaks philosophically, even in the Socratic sense. He
speaks in an everyday language, and he uses metaphors in order to create parables out

of them, but more importantly, he does one thing more:

He shows to everybody, what everybody can do.

He makes out of hiﬁself a symbol for everyone, therefore it is said he brings hope
into the world. The message of Jesus of Nazareth’is the message ?f the final hope
of man, the hope of eternity, of immortality, and of the forgiving of sins, There is
a deep philosophical truth to that, (and we are considering here only philosophical
truth). Jesus of Nazareth gave hope to man; ¥emely, the hope that every man could

bécome the Son of God. This hope that nobody is left out, that nobody will ever be

left out, is the hope thaé he brought into the world, and it is the hope by which
all free men still 1ivg)whether they know it or not. Socrates did not have hope. He
had a certain certainty about the capabilities of the free and creative human being
and this certainty is what he brought to man? but hope he did not bring.™
It would be easy to dismiss Socrates as an exceptional human being (as Plato
did), as someone who is superhuman, as someone who does the kinds of things that
happen very rarely, the philosopher king, the born leader of humanity who should
be the leader of humgyity, because other human beings will never reach that. Jesus
of Nazareth said, to one of the men who was crucified with him "To-day still,‘you
shall be - with me in paradise" (Iuke.23:43). To everyone who came to him he said
"your sins may be forgiven". He excluded no-one. He expected that everyone could
follow him, and he did not mean that it would be extremely hard to follow him, but
rather that everyone has *% within him the capacity to be eble 'to do so if only
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he makes the decision for it. He can do it. Man is a being that can be: yhat can
be the Soﬁ of God.

What does the Son of God méan here? One of our main points is to clear this up
in a nanreligious sense and to see if it has a philosophical meaning, for if it does
then we have made a big step. If it does not, then the whole phenomenon is incompre-

hensible, yet nevertheless true. It is true, because if we could ask of everybody

(Jews, Moslems, etc.) the question: "If anybody could have been the Son of God, who"?,
they would have to answer "Jesus of Nazareth", but why? What.is the secret of that?
Why is this man in one sense, so exceptional,’ and yet in another sense, so general?
Vhy is it so easy to believe that this man could be at one moment, the Son of God,
and yet at another, the Son of Man.

For the answer to these questions we must look at the story of his life as it
is told to us in the Gospels, but just the story, nothing more, and here another
miracle happens. The miracle is that the story convinces us. It is one of the most
convincing stories ever told. I said before that no baébarian could ever have been
converted to Judiasm, to the Homeric religion, or to the teachings of Socrates, but
that he could be converted to Christianity, and this %s because the whole of
Christianity is really contained in this simple story of the life and deeds of Jesus.
Rather, it hits everyone right in the center of his ovn being., We have not even begun
to explain the success oOf thoSe‘éarxy Christian missionaries of former ages (when
they still were more Christian then they are today),when they really did not need
to sell rum and whiskey and gunpowder together with Christianity (and the flag) but
rather, like the Jesuit Fathers who traveled all over Asia, went into the darkness
of Germany to utter the words of the Gospels to barbarians who could not even be
subdued by the sword of the Romans. And they convinced them, they converted them to
Christianity, and they‘had basically nothing to tell them at first except a simple

story, a story that in its most simple form is told in the Gospel of Saint Matthew.
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It is the story of a child being born and‘of a great hope being brought into
the world. Of a young boy growing up and of a man creating a life all of his own
and dying for that life on the cross. There is no more to the story. It contains
birth, life, and death ... nothing elsq, but it contains those three fundamental
and eternal facts of every human beings existence in such a way that it gives a
meaning to them that has never been excelled and cannot be excelled. It is the
story of the essence of man himself. It applies to everybody and is told in a form
so simple that the utmost meaning is given to it. It also has an historical indi;étion.
Every nation has its™ stories, and the Roman world at that time was full of stories.
We have the rich mythologiéal stories of India and %e have the Mediterranean world
which is full of the most amazing and meaningful stories, all of which deal with
birth, life, and death. Yet this simple story has been victorious over them 2ll,
this story which, if it is concerned with an illegitimate child, then it is a very
special kind of child. Once again, we have been told many storie$ of children like®
that, for imstance there is the story of Theseus. Here; a great Athenian king goes
to a foreign Greek province, .and the daughter of the man who rules this province
suddenly realizes that this man, this Athenian king, will engender a child that
shall be boran to rule, and so both father and daughte; decide they will seduce this
man so that his daughter might have this child. This child is Theseus, but he is a
king. Abrahamds the leader of a tribe, Moses 4s the creator of a nation, Buddha is
a king who leaves his kingdom. La ‘

Hére, a nothing is born, a‘naked babe in misery with no social standing. For the
first time the story is told of an absolutely naked infant=which we all are-essentially
in such a way that the entire thing is boiled down to its essentials. Let us see what

the inherent value of every human -being can be if we deprive that human being of

everything that makes him valid and give him only himself.

.

This child is the symbol of everybody being nothing but himself.

There it is given to us, and it disillusions the whole world at first. This fantastic
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belng strises everyone, We have the kings of the East, the wise kings (The Magi)
who see a star, and as if by a miracle, they know that someone absolutely significant
has been born. What do they expect? They expect to come into the great palace of a
great king (for where else could such a miracle take place, vhere else would the most
significant human being be born), and éhey find instead, a naked infant in a nanger

under circumstances that are almost unbelievable for a significant birth. The

significance is the birth itself, nothing else. The birth of a human being is the

most significant fact in man's world ... that is what the story is trying to tell us,
It gives hope by itself, because with this ch}lg onlxﬁthe gr;ce of God has providéd.
Everybody can identify himself. The hope that is in'man and in every man's birth is
discovered here. Every child born into the world is an infinite hope for mankind. It
can be born under the most insignificant of circumstances, however just by being born
as a human being it has infinite value, that is what the story tells us, and it
continues and proceeds along the same lines. LEverything that happens gets its tremendous
significance out of its very insignificance., There we see Jerusalem where Jesus is
finally coming to meet his end and glmost the whole of the Jewish people believe that
t?is is the Messisah, this is the king of the Jews who has come t§ deliver them from
the Romans and erect a Jeyish kingdom again. And finaily, as the whole crowd waits
to welcome him, the king finally comes on a donkey with a branch of palms in his
hand. |

It has been said frivolously,and unfortunately b& an American, that Jesus of
Nazareth was the greatest saleshan that ever lived, because he sold his goods to
almost everybody. In a not so frivolous way we might say that %e was the greatest
human relations agent that has ever lived, if we(only take human relations in the
real sense of the word. He certainly knew how to signify an idea, to nail an idea
dowvn by a jesture or.by a deed.,It is one of the greatest things ever staged, so to

speak, this enkrance into Jerusalem with a whole people waiting for the unusual,

the exceptional, the great king who shall deliver them, and there he comes as unusual

as no one would ever expect. So unusual that you almost cannot recognize how unusual
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it is. It is, so to speak, too damned unusual for the crowd tﬁat see“him.

Again, the insignificance that is of the greatest significance. So it is
with his death as the Gospels relate it. He seems to haﬁe said only a few wordﬁj
kamely; "My Lord, my Lord, why has't thou forsaken me"? 6thers relate that he also
séid "Forgive them Father, for they know not what they do" (Luke. 23:34). These words
are certainly spoken in his meaning. Perhaps he spoke them too, and then the other
words were added. I, for my own part, think that he did not speak so many words,
onty those first fewh It is again the significance of insigqificance. With those few
words he confesses to suffer ddike every humap béing suffers who in the‘hour of death
wiil—alwéys thinkS that God has forsaken him, when HE has not. He has to die on the
crogs as everyone had to die who opposed the Romans, or who was opposed to the violence
of their times. A most insignificant death which seems only singular to us, but it
was the common death of everyone who did not conform to the power of that time,/%nd
we oftén forget that he died with two others who-dieAthe same death as he, and who
also say how insignificant it is. Again, there is the greatest signifigance possible,
because here it is shown that the cross is the thing we are all nailed on. That every
buman being who has his walidity only in himself might in the eﬁd have to take his
cross upon himself, because he dared to go a way thaf leads to real human lifeg and
so this - has to be payed for by death. A simple story. Now, the teacher comes in.

Iet us first consider the political deeds of this man, because we will never
understand him or still think that he is partly an idiot, if we do not. It is always
claimed that he did not unders;and anything about politics, that he was, so to speak,
agpolitical, and that his actions (when considered within the historical and political
context of Palestine at that time) were foolish. I think that Reverend Fosdick already
to a great extent clears this up, because out of his research Jesus of Nazareth
emerges as a man who had a tremendous knowledge of the politics of his time and
who apparently almost devised'all of his doings as a political strategy that aimed

at more than politics and that transcended politics. It was, so to speak, not

pre-political as Abraham‘s(position)had been, but trans-political, and in order to
L,"Floi, Eloi, lama sabachthani"? (Mark.15:33).
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" make it transpolitiéal he had to first go back to the pre-political position -of-
Abraham himself. So we will have to make a small analysis of the political situation
of that time and what he was doing in it, how he tried to use it for trauspolitical
purposés vhile still retaining a full Enowledge of the social and historical

conditions of his people.

Religuously, he was of the same awareness. He wanted to be, in a way, the last

of the Jewish prophets, the one who came to fulfill the law for the Hebrews. Since

he didn't want to be anything else, he had to act in full cohsciousness of the religious
conditions of his time, and in the process hé developed a strategy that enabled him

to maneuver within.the sfrénge mixture that was the political and religious state

of the Jews in Palestine. He had the most brilliant insight into every one of those
conditions, and thé strategy moves accordingl% trying to’make the best out of all

of them. If we can prove that, and we will start.too in the next'session, then ve will
already have approached him as a man of tremendous knowledge.lHe had almost all of

the knowledge of his time. We know today that the old legend of Petr&s gpd the Apost%es
ﬂb%iég illiterate men is a thing that grew out of later Christianity. We had believeé'
tﬁat, because of-the hope that the most simple of meneould do anythidg, was made into

a legend., Historically, tﬂey were all entrepreneurs of fishing in Galilea and were
highly educated men who spoke several languages. Jesus probably spoke Arameic, Hebrew,
Greek, and Babylonian, as did Petros, -a##% we can suppose this to be a fair guess
because recent discoveries seemr to indicate that Galilea was the cultural center

of the entire East and West of that time. Everything moved through Galilea, so if

those men vere in fact simple souls, then it could only have been in the greatest sense
of simplicity, -but they certainly were not simpletons, or men to whom it was given to
speak out of nothingq?ss.

This then, will be our approach; fo find out first what this man knew, to
find-out his actions, and then to find Qﬁat he wanted, what he taught, and what he

decided for us to do.

Heinrich Bliicher—Papers Sources of Creative Power
Box 2, Folder 28 Spring, 5/14/1954
Bard College (Annandale-on-Hudson), Stevenson Library Lecture 14, Part 1 [Jesus]
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